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[bookmark: _GoBack]The present volume presents several contributions presented at the sessions of the International Organization of Septuagint Studies (IOSCS) as part of the 22nd congress of International Organization of the Study of the Old Testament (IOSOT) held in Stellenbosch from 4 to 5 September 2016. The volume consists of 14 contributions written in English. In the preface, the editors state that this volume wants to reflect the diversity of topics and methodologies within the field of Septuagint (LXX) and cognate studies that are being researched in South African scholarship. When looking at the table of contents, this diversity can immediately be observed. The contributions not only deal with the LXX-corpus but also with New Testament writings, apocryphal and parabiblical literature.
In a first article, Nicholas P. L. Alan argues against the majority of scholars who claim that Josephus’ account of John the Baptist is either completely genuine or partially contaminated by interpolations. According to him, the whole passage is a later Christian interpolation inserted by Origen. In his work Contra Celsus, Origen had to refute the rational arguments of Celsus against Christian belief. While Origen often makes unsubstantiated arguments in order to defend Christianity against Celsus’ attacks, he also tries to substantiate his claims by forging other more reliable sources such as Josephus’ works. By doing so, he provides sufficient justification for his alleged true beliefs. Allan even states that Origen might also have forged the James the Just Passage in Josephus’ works in order to lend his arguments greater credibility. It must be noted that the article is well-written. Moreover, even a non-specialist might follow the author’s arguments and, consequently, be convinced by them.
A second article deals with the reception of the ending of the Canticum Mosis in Hebrews 1:6. In this article, Elena Belenkaja tries to examine how the Vorlage of Hebrews 1:6 must have looked like. According to her, the author of Hebrews quoted from LXX-Deutronomy and Odes since both attest ἄγγελοι θεοῦ (Deut 32,43; Ode 2,43). It is striking that the author does not mention the Samaritan Pentateuch (SamP) as a textual witness at first. She only mentions it later on when discussing the work of other scholars such as Patrick W. Shekan and Juha Pakkala. Although it is clear what the author wants to convey, the summary at the end of the article is not very satisfying since it does not provide the reader with a decent overview of the achieved results. 
A third article, by Eugene Coetzer, focusses on three key figures in 2 Maccabees, i.e. Onias, Eleazar and Razis. Although some studies have already examined these characters in detail, the major contribution of this paper is to highlight the relatedness of these characters and its rhetorical significance in the storyline of 2 Maccabees. According to the author, the three figures represent Judaism’s strength, nobility, righteousness and resolution. Moreover, all three provide an answer to different degrees of hostility and abuse towards the Jewish people in Antiquity. 
The next article deals with the texts of Demetrius. According to Gunnar M. Eidsvåg, Demetrius works can be perceived as apologetic texts written for a Jewish audience in Alexandria. Demetrius employs two literary genres that are also used by Greek writers: genealogies and question and answer. By applying these two styles, he discusses and elaborates several topics, e.g. marriage and dietary laws, in order to a emphasise the distinct identity of Jews living in Alexandria. Therefore, Demetrius addresses questions that were of interest for a Jewish audience and provided them with respective answers that were based upon the Greek version of the Torah. 
The following contribution is one by Robert J. V. Hiebert on the Greek rendering of תֹּהוּ by ἀόρατος in Genesis 1:2. This article is a reaction to an article of Pieter W. van der Horst in the Journal for Septuagint and Cognate Studies who posits that ἀόρατος must not be translated by ‘invisible’ but by ‘unsightly’ or ‘hideous’. According to Hiebert, the correct translation of ἀόρατος is ‘invisible’. Additionally, the Greek adjective ἀόρατος is also found in Plato’s Timaeus. However, no direct literal dependency between the LXX-translators and Plato’s work can be claimed. Rather, the works of Plato belonged to the cultural world of the translators and therefore, the LXX-translators could draw upon this knowledge to render their Hebrew Vorlage into Greek. Although it is a very short article, it debunks the argument of van der Horst in a convincing manner by taking into account the understanding of ἀόρατος by ancient authors such as Philo, Iraneaus, Theophilus and Clemens of Alexandria.
Pierre J. Jordaan’s article deals with the widows and orphans in 2 Maccabees 3. This passage can be seen as a rhetorical strategy of the LXX-translator to indicate that God will avenge widows and orphans for the injustice that is caused to them. According to Jordaan, LXX Ps 67:6 serves as an intertext in the construction of this passage. 
Next, Gideon R. Kotzé examines the difficult passage in Lam 1:20 concerning the death of young children/adults. In the past, scholars have proposed some emendations as well as interpretations based upon philological investigations of the passage. Gideon, however, proposes to read the passage in the light of the cultural environment wherein the text has been translated. According to him, the personification of Death as someone who is responsible for the death of young children and adults is also attested in Ancient Near Eastern texts, e.g. Gilgamesh epos, Instruction of Ani, Ugaritic ritual text and Deir ‘Alla plaster inscription. 
In the eighth contribution, Wolfgang Kraus investigates the usage of LXX Psalms 39:7-9 in Hebrews 10:5-10. For doing so, he examines the Hebrew Masoretic version of the Psalm (Ps 40), the LXX-version and the citation of the latter by the author of Hebrews. He concludes that the author of Hebrews uses the LXX Psalm to finish a stream of thought that began in the Masoretic Text (MT) and specified in the LXX. By doing so, Hebrews interprets it christologically. 
In an article on the textual development of 2 Kings (4 Reigns) Jonathan M. Robker argues that the Old Greek (OG) text of 4 Reigns is not exclusively attested by one or more textual traditions. Moreover, the OG text can be found in bits and pieces in multiple textual witnesses such as the Antiochene text (Ant.) and the kaige sections of Vaticanus (B). These textual witnesses are, consequently, compared to MT which, according to Robker, has also been edited after the translation of Kings into Greek. In order to examine King’s textual history, he also looks at other textual witnesses such as the Vetus Latina, Origen and Codex Alexandrinus. Interesting to note, Vetus Latina often attest the reading that is also present in Ant. which means that the latter must be older than Lucian.
Seppo Sipilä examines the Greek rendering of the Hebrew adverb אוּלַי (‘perhaps’; expressing uncertainty) in the LXX. This methodology is typical for the Finnish school where Sipilä belongs to. This school employs a more qualitative method to study the translation technique of the different LXX-books. Moreover, they look at how certain Hebrew grammatical features have been rendered into Greek. This article is a fine example of this methodology. According to Sipilä, the adverb אוּלַי is only rendered four times with the Greek ἴσως, a rendering that one should expect more often in the LXX. Moreover, throughout the LXX, אוּלַי is rarely translated with more literal translations such as μήποτε and ἴσως. In the majority of the cases, the Greek translation of אוּלַי exhibits a rather free translation technique by the employment of  conditional constructions, optatives or μή. This is also the case in LXX-translations, e.g. Ezekiel and Jeremiah, who are often regarded as literal translations.
In the next article, Satoshi Toda claims that the Greek book of Judith is not translated from a Hebrew Vorlage but was originally written into Greek. He comes to this conclusion by analysing chapter 11 of the book of Judith. According to him, the statement ‘wisdom of words’ (συνέσει λόγων Jdt 11,21) can only be understood against a Hellenistic background whereby ‘wisdom of words’ denote a rich usage of variegating words in discourse. Such variegated words, which are scarcely used in the LXX-corpus, have a high occurrence in Jdt 11. These words, in connection with συνέσει λόγων, point at a Greek original instead of an underlying Hebrew Vorlage. Although his argument that showing of wisdom by the employment of rare words could only be understood in a Greek context; therefore, the book must have been written originally in Greek, might not be improbable. It might also be possible that the LXX-translator was well-versed in Greek language and handled his Vorlage in a free way. By doing so, he made his Greek translation more appropriate for a Hellenistic context.
One of the largest contributions in the volume is the one of Michaël N. van der Meer. In his article, he examines the visio Dei in the LXX-books. In the LXX-corpus the passages that describe people seeing God are not rendered systematically in the same way. Some passages reflect a faithful translation of the Hebrew, whereas others present a Greek text that tries to weaken the idea of people being able to see God. On the basis of the analysis of Hellenistic and Egyptian papyri, steles and reliefs, he argues that people could encounter God(s) by means of dreams, visions, natural phenomena, processions and living monarchs. However, these encounters were often mediated by a group of selected people (in this case the high priests). Therefore, not everybody was able to have a glimpse of a Deity. Against this background, the alterations of the Hebrew text in the LXX-translations can be explained.
The second to last article deals with the composition of the Paresinus graecus 139 (Paris Psalter). In this contribution, Leontien Vanderschelden argues that the doublets found in the catena of this manuscript have been overlooked by the composer of the catena since they were not that easy to identify. The employment of different sources, that handled the fragments differently (i.e. paraphrasing, copying or shortening), to form the catena have led to the existence of doublets.
Finally, Ainssi Voitila examines the translation of the Hebrew yiqqtol (and weqatal) by the Greek indicative future with imperative meanings in the LXX. She concludes that whenever a future directive is used in the LXX it expresses (a) an obligation from an external agent on the addressee to perform a predicated action when the agent is in the third person (agent-oriented modality) or (b) an obligation from the speaker on the addressee when the agent is in the second person (speaker-oriented modality).
 The volume meets its goal mentioned in the outset of the book since it indeed contains a variety of contributions that deal with a diversity of topics and methodologies. Therefore, this volume might broaden the horizon of those exclusively working on the LXX-books. All articles in the volume are clearly written, what makes them easy to read. Moreover, some contributions, especially those concerning the New Testament, apocryphal and parabiblical texts, do not require too much background since they provide the reader with a lucid introduction on the problem at hand. However, the articles that directly concern LXX-studies, e.g. Robker, Sipilä and Voitila, might require some more background given their more technical nature. Nonetheless, every contribution in the volume presents innovative research and provide the reader with fresh insights on, i.a., the textual and reception history, theology and linguistics of the Septuagint and cognate literature.
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