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URBAN LEXICONS

OTHERWORLDLINESS

enedikte Zitouni

Capiralism is no longer boasting and bragging as it was in the 1990s. It now seems at best,
a necessary evil, and at worst, more lucidly, a catastrophic way of existence. Financial as
well as ecological disasters leave no doubt as to the destructive nature of current metabolic
regimes.' Except for some wishful think-tanks perhaps, and even there, candid optimism is
out. The End of Cold War is finally over. The years since 2000 have evened the score. For
as much as the previous decade condemned us anti-capitalists to live in a monolithic era,
bereaved us, and left us floundering in a no-choice zone, the past decade has given us a con-
fident inkling that the future is ours to reclaim. With a world heading to calamity, the need
for change is more often acknowledged. Our present-day is pushing for alternative ways.>
And in the meantime, over the last couple of years, we ourselves have been transformed and
are better prepared to the task. We've become otherworldly.’

Metamorphosis started in November 1999. Alter-globalists breached the defences of the
World Trade Organisation summit and declared to the world that “Another world is pos-
sible!” For a while, Seattle was the word. It disturbed the expected course of events, it
showed an awe-inspiring opposition (no more condoling please), and last but not least, it
instilled a new sense of struggle.” For class consciousness was not the only force at work.
Seattle’s battle was fought on many fronts at once. The choice was no longer between whales
or workers, women’s rights or healthy food, as only a collective assault would make the
monolith stagger. And there’s more to it than mere tactics. Such solidarity or connectivity
was possible, precisely, because the future is so indeterminate and because—that’s the feat—
alter-globalists clazmed that indeterminateness.

We do not know any longer—if we ever did—where exactly change must come from. All
kinds of events may sign promising points of no return and so we've learned to place our

bets on many fronts at once.® Claiming the future’s indeterminateness means, thus, call-




ing on the collective. It establishes a sense of multifariousness. We do not have to conform
to the right ideological stances anymore, holding out one doctrine over the others but,
rather, we must learn to live in a realm where no one has the ultimate answers and where
all of us are trying to make valuable changes.” Connectivity, then, becomes vital. Only the
relaying of our attempts will give rise to partial strongholds.® Or, inversely, a// of our at-
tempts are reclaims, taking back terrain from the monolith. The “us” is diversified, active,
and branching out.” Realising this has been the first step, out of three, of our becoming
otherworldly.

The next step is an earthly one. Lately, the issue of climate change has disrupted the elemen-
tary configurations drawn by the 1972 Club of Rome’s Report, which stated the depletion
of natural resources and pleaded for limiting growth,'® by introducing two radical premises.
One, the Planet is about to go awry, ready to run wild. Two, there are global and hence
elusive Rubicons not to be crossed. Jumpiness and thresholds were added to finiteness and,
together, they've overturned our existential mappings. We are no longer living in a world
that can be drawn with arrows of aims and means, rarity and remedy, extraction and con-
sumption, but are engulfed by billions of bonds, thrown into the maze of inter-specific and
atmospheric reliances."" Rarity itself—as Peak Oil shows—is now part of our earthly, virtu-
ous, or vicious circling.' We're not taking care of it any longer; we're in it.

But what's to be “in it”? What’s the bonding about? Many of us who are involved in so-
cial sciences—in contemporary cultural mapping, so to speak—are looking for answers
by reinvigorating perception. We're forging new words and brains. “Technonatures,” “na-
turecultures,” and “zoopolises” signal our enmeshment."” Fish “work,” organs “feel,” dunes
“sing,” or with an urban tinge, wastes “metabolise,” streets and metros lead “virtual” or
“atmospheric” lives because we are training our senses.'* In order to get our bearings, we're
learning how to be emulated by earthly reliances (rather than just accepting them).”” We're
redistributing active qualities, reconsidering passive ones, and infusing the entire maze with
lively bustle so that we can become part of it, i.e., act within the maze.'® That’s the second
step: we're (re)connecting and turning our backs on human exceptionalism.

When fish work and dunes sing, anti-capitalism has indeed changed. Today, perhaps, we
have come to a point where we can acknowledge that 1989 did not only launch capitalism
into a state of frenzy (1990s) before it fell into catalepsy (2000s), but that it also launched
and freed us. Retrospectively, what then felt like defeatism and helplessness on our part
now looks more like the flailing tentacles of aspiring brains and bodies set loose. The sud-
den collapse of the Eastern Bloc, the surging desire witnessed in Berlin and Tiananmen,
cracked up our own rigid intellectual framing."” This is maybe the most important change:
we've let go of scientism, of knowledgeable and structuralist disdain. No more do we put
the future into the hands of (our) thinkers. No more do we want scientists to discriminate
between the different options. No expert nor intellectual will do, for collective desire has

come into play.'®
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This is not to say that desire overrules science but rather that it gets into science. All knowl-
edge-making is motivated, and luckily so. The Left never claimed otherwise but it has (had)
a harder time accepting the next point made by the sudden surges of desire: nothing is

structurally determined; all is want and subjectivity-in-the-making; only collective practices
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matter; or, in sum, desire, thinking, and action coincide and they’re everywhere. We're all
think-doers, players, practitioners and none of us can tell others what to think-do without
exposing ourselves and offering alliances first."”” Exit the avant-garde. Exit the intellectual
framing.”’ If we take that point, we can learn how to strengthen our practitioners’ locales,
wherever they are, be it by brainy, hands-on, experimental, or traditional means. All reg-
isters are open to us for the deterministic Left has loosened its grip.?! Thac’s the third and
maybe most recent step.

To conclude, then, we might take a look at the emerging current decade. Whatever its
outcome, the Arab Spring has already marked an epochal change. Uprisings do happen.
From there on, anti-capitalism or what can now be called otherworldliness might take yet
another step. After the transversal reclaiming, the plunge into earthly reliances and the
spread of think-doing, non-Western and non-Christian heritages might hold our fourth
mutation.”” And this says something about otherworldliness. “How is ‘becoming with’ a
practice of becoming worldly?”** “What change are we capable of when we encounter oth-

ers?” %

Otherworldliness consists of continually enriching our relations with the world.?” It
is a way of adding issues to our concern and letting ourselves be activated by it. Perhaps, its
subtitle should be “The Rehabilitation of Our Experimental Capacities” or maybe it should

declare “The End of Sitting Upon Our Laurels.” For we're not waiting anymore. We're ex-

posed, and that’s the least we can say.
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