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Concerter les civilisations. Mélanges en l’honneur d’Alain Supiot, edited by Samantha Besson & Samuel Jubé (Paris, Éditions du Seuil, 2020, 489 pp.)
reviewed by Auriane Lamine[footnoteRef:1]† [1: 	†	Associate Professor of Labour Law, Université Catholique de Louvain] 

Introduction
How can we free our words and practices when they have been shaped by the imperialism of the neoliberal thought? How to revive collective imagination in a world in which all resistance is stifled by the faceless force of Numbers? For the authors of the liber amicorum in homage to the eminent French jurist and scholar Alain Supiot, the answer is unequivocal—and it is in the title of the book: by a concert of civilizations.
In the following pages, I attempt to offer readers some keys to navigate this exceptional tribute to the author of Critique du droit du travail,[footnoteRef:2] Homo Juridicus,[footnoteRef:3] L’esprit de Philadelphie,[footnoteRef:4] La gouvernance par les nombres,[footnoteRef:5] chief editor of the groundbreaking EU-commissioned report Au-delà de l’emploi[footnoteRef:6] “To navigate,” because it is indeed, a journey: rich, interdisciplinary, multilingual, just like the uomo universale Supiot. The alphabetical presentation chosen by the editors dissuades the reader from embarking on the adventure. Armed with the following map though, I hope that she will dive into the reading of these atypical Mélanges, impressive in their diversity.[footnoteRef:7]  [2: 	.	ALAIN SUPIOT, CRITIQUE DU DROIT DU TRAVAIL (1994).]  [3: 	.	ALAIN SUPIOT, HOMO JURIDICUS. ESSAI SUR LA FONCTION ANTHROPOLOGIQUE DU DROIT (1st ed. 2005); ALAIN SUPIOT, HOMO JURIDICUS. ON THE ANTHROPOLOGICAL FUNCTION OF THE LAW (2007).]  [4: 	.	ALAIN SUPIOT, L’ESPRIT DE PHILADELPHIE. LA JUSTICE SOCIALE FACE AU MARCHÉ TOTAL (2010) ; ALAIN SUPIOT, THE SPIRIT OF PHILADELPHIA: SOCIAL JUSTICE VS. THE TOTAL MARKET (2012).]  [5: 	.	ALAIN SUPIOT, LA GOUVERNANCE PAR LES NOMBRES: COURS AU COLLÈGE DE FRANCE (2012-2014) (2015); ALAIN SUPIOT, GOVERNANCE BY NUMBERS: THE MAKING OF A LEGAL MODEL OF ALLEGIANCE (2017).]  [6: 	.	AU-DELÀ DE L’EMPLOI. TRANSFORMATIONS DU TRAVAIL ET DEVENIR DU DROIT DU TRAVAIL EN EUROPE: RAPPORT POUR LA COMMISSION EUROPÉENNE (Alain Supiot ed., 1999); ALAIN SUPIOT, BEYOND EMPLOYMENT: CHANGES IN WORK AND THE FUTURE OF LABOUR LAW IN EUROPE 245 (2001).]  [7: 	.	With the exception of some more impenetrable texts, which seem to be dedicated to a public of connoisseurs (or intimates of the jurist?), voluntarily left aside, we offer a summary of all forty-three texts, written in French, English, and Spanish. All translations from the original language (French or Spanish) are the ones of the review’s author.] 

I. Challenges of Our Times: Governance by Numbers and the Domination of Total Market 
Following Supiot’s work and intuitions, contributors embark in a diagnosis of the evils of our time. Most of the pressing challenges societies face today—from the rise of social inequalities, of far-right populism, to climate change—are related to the modern centrality of the “Total market,” a quantitative, uniform conception of the world and of human nature. When raised to the rank of ideology and necessary utopia, it serves as a justification for the domination of nature and of communities around the world. 
In an engaging essay, Ota de Leonardis (pp. 273–281) describes how Supiot has so well demonstrated the incompatibility between the utopia of the “Total market” and the existence of democracy. In the post-cold war era, both communist and capitalist states have adopted a similar trajectory, mixing with success the imperatives of a “free” market and of totalitarian government methods. The faith in a total market has transformed our relation to knowledge and expertise—the map falling on the territory, losing sight of the map’s man-made nature. Law is put at the service of this impossible project towards the infinite. It had lost its statute of indispensable “third party” which “by its intrinsic imperfection, the indetermination that comes from its constitutive link to always open questions of justice (…), helps human societies to confront themselves to the interdependencies that bound them with nature and other societies” —at the cost of many lives, presented by the powerful as a necessary sacrifice.
This statement is also well-illustrated in a following paper by Cristina Ciucu (pp. 97–108). She offers a convincing parallel between three contemporary ideologies—fascism, communism, and neoliberalism, the latter being the one orienting politics and practices today. All three are based on a form of “acculturation” that is, a particular un-rooting of anything in individuals and collectives—reason, intellect, law and of course art—likely to question the supremacy of dominant credos. Brutality towards other men, people or nature, the cult of economic progress, the force of unintelligible but allegedly natural laws leading humans and societies, propaganda and censorship, unification (by destruction and reconstruction) of language, mechanist bureaucracy, and disconnection from both memorial heritages and the idea of possible futures: these are the common traits of the three ideologies. Neoliberalism is no exception because it has disconnected its original liberal ideals from the ethical concerns that were initially connected to it. But, for the same reason, the ideology might very well deceive, disintegrate and risk paving the way to new forms of totalitarianism.
Understanding the force of the quantitative paradigm requires us to turn to the history of information technology and computing. In a vivid dialogue on the evolution of modern mathematics, Jean Lassègue and Giuseppe Longo (pp. 249–260) insist on how the visions upon which these evolutions are based are still shaping our worldviews and carrying some dangers for our democracies. They insist on a theoretical break traced at the beginning of the 20th century, when the desire of purity and formalization of scientists has brought the language of mathematics, and later of computing, to disconnect from the spatial reality it was intended to depict. This “autonomization” of the formal language, though offering many useful applications notably in IT, has brought about some dangers. Among them, an “ontologization” of formal language, progressively presented as the standard through and against which each reality (biological, social, economical) should be understood and evaluated. We shift from a vision of language as structuring a necessary chaotic, “noisy” environment to a vision of reality as shaped by unquestioned arithmetic laws—humans are expected to work as robots, and “code is law” (Lessig). The consequence is a loss of power, for humans, to determine the trajectories of their individual and collective destinies, always socially embedded. Turing and the other instigators of this shift, the authors say, were already conscious of the totalitarian risk of the world vision that would stem from such an ontologization. Today the dictatorship of numbers has pervaded many parts of our experience—from the DNA to finance to law.
Similar intuitions are also found in Yannick Lemarchand’s essay on the future of blockchain technology in accountancy (pp. 261–272). Blockchain is comparable to the ancestral accounting technique of “tallies,” he writes. It shares with it some qualities but also some risks, like the ones related to the difficulties of scaling the technique. But the main challenge is that it might prove, because of the libertarian premises and ideas it is based on, incompatible with contemporary attempts to democratize the enterprise and the economy. In this latter point, he would also be in line with international accounting in general. 
For Muriel Fabre-Magnan, a similar myth of quantification is also reflected in modern ethics. In her contribution (pp. 153–167) she undertakes very convincingly to criticize and deconstruct the now very notorious “trolley problems,” fictional moral dilemmas that can be traced back to the philosopher Philippa Foot. She points out that under the cover of helping decision-makers, they happen to have destructive social effects. They question the Kantian imperative by making the value of life commensurable; they sometimes shed doubt on the ban of murder; they impose a consequentialist view of morality and force the choice-maker to draw a balance between several imperatives that thus need to be quantified; the fictional character of the problems makes us identify principles from cases that are very exceptional in real life. By doing so, they blur the boundary between morality and the law, and this has severe consequences. When applied to autonomous vehicles, for example, ethical dilemmas might have as consequence to shift systems of accountability from carmakers to the broader public, in the name of a certain exceptionalism. 
What is at stake in the discussion on the Total market, might be the very notion of civilization. In his paper, Perry Anderson (pp. 29–38) questions the concept, and its relation to culture, as used in the works of Oswald Spengler, Lucien Febvre, Fernand Braudel and the more recent Francis Fukuyama and Samuel Huntington. Spengler saw civilization as the last stage of decline in a once flourishing society—the contrary of culture, which described its state of blossoming. He denounced the imperialism of the West and the dominance of money, but saw them as features of its upcoming destruction. Rather, Febvre shows how the notion of civilization had shifted from the idea of a singular scheme of refinement of humanity inspired by the Enlightenment to the description of a “plural fact”—the existence of a multiplicity of civilizations in the world. With Febvre, Braudel affirmed that civilizations had deep roots that resisted attacks of time. In his work however, the idea of a single dominant civilization, taming others, and the idea of a necessary clash between civilizations coexist. In Fukuyama and Huntington analyses, the domination of the Western civilization, with democracy, human rights and economic liberalism as its driving principles, are presented as facts. But both recognize the persistence of other cultures; the latter are now presented as similar to civilizations in nature, just found on more limited territories. For Fukuyama, these cultures (presenting various levels of  “social capital”) are progressively put at the service of the economic agenda of the West; for Huntington they (especially through religions) form potential threats to this hegemony. Domination or fight: none of these thoughts has however paved the way to a “concert of civilizations,” the author argues. 
II. Fostering a Dialogue Between Cultures, Heritages, and Languages
This concert is the audacious task that the contributors have set for themselves in the liber amicorum. To the uniformity of the Total market, they oppose the diversity of cultures and social heritages, that shapes our understanding of what is true, what is beautiful, what is just. What we discover is a mosaic of worldviews that are not to be opposed but on the contrary developed, nurtured. These worldviews are expressed in various forms of languages, through concepts and images that nourish collective imagination and invite to question overrated western narratives.  
Ibrahima Tihoub (pp. 439–447) shows how the metaphor of water is used in various African traditions, in the Sudan-Sahel region, the old Wagadou empire, the Wado and Jolog states from Senegal valley and in all Senegambia, to legitimize the power of the State as playing an essential nurturing and caring role for its population. Though recognizing the subsistence and the richness and potential of the metaphor in current discourse and art, he turns to describe how the nurturing function, closely connected to the territory on which communities are established, has been slowly disconnected from the figure of the State, following the rise of the Atlantic world-economy in the 15th century and the subsequent colonization of the region.
The role of the ruler is also central in the essay of Charles Malamoud (pp. 293–298). It is devoted to the way ancient India conceived the role of the king, the one who aims at the “lokayatra,” the “workings of the world,” and his necessary qualities. Depending on the sources taken as references, some competences and type of knowledge are favored over others. However, a key and recurring point is that the king’s opponent should always be considered as a fellow man, and not as a stranger. Old Indian heritage could help contemporary societies to see the “loka,” the world, as a locus of fraternity, the author argues.
Through the analysis of an analogy she heard from the old Ayiikiem, a wise ancestor of the Kaya village in Kasena-land, the “calabash-gourd” (calebasse liane in the original text), Danouta Liberski-Bagnoud (pp. 283–292) invites us to question the western assumptions over sub-Saharan peoples’ institutions and thought. The calabash is an indispensable tool but it all the more plays a crucial role in this Region’s foundational myths. It offers a vegetal metaphor that helps to grasp these people’s vision of life, interactions, identifies, offering a precious alternative to both the Tree of Porphyry and the Deleuzian rhizome. The community is construed as a “seed” and all seeds happen to be connected in surprising ways. “It can happen that you say someone is different from you, but you follow the paths of the seeds and you realize it is yourself.” The text is a forceful defense of ethnology as a science of the encounter with the other (instead of its observation)—that allows to access a kind of universal that questions the categories and presuppositions of the researcher.
In a paper by Souleymane Bachir Diagne (pp. 131–140), we learn about the richness of the Ubuntu concept, originating from the Bantu languages of South Africa, which has inspired thinkers and leaders following the steps of Nelson Mandela, in Africa but in a growing number of places around the world. The notion means “to make humanity together.” It questions cartesianism in two essential ways. Against a philosophy of the individual who becomes human through the use of her reason, it makes humanity a genuinely collective endeavor: we only exist as humans “with and through reciprocity.” Second, it shed doubt on the idea that we would be possessors of nature. Ubuntu pushes humans to recognize the responsibility that humanity bears towards all living creatures for being in a position to impact their existence. 
From the dialogue of cultures can indeed emerge a questioning on the very foundations of modern rationality. Through the analysis of the work of the Japanese author Yamauchi Tokuryû, Augustin Berque (pp. 39–48) puts an emphasis on the notion of “lemme” which describes a new “logic of the middle ground” that might prove a useful alternative to the binary logic of the logos, that has dominated the western world for long. In between the subject and the object, one might find the space of the lemme, where the “lived world” is experienced. 	Comment by Young, Naomi: Delete	Comment by Young, Naomi: Insert “so”	Comment by Auriane Lamine: I don’t think it is necessary	Comment by Auriane Lamine: 	Comment by Young, Naomi: find
Art is another language through which the destiny of men in history is revealed. Through the analysis of the motifs found on 6th century Greek vases, Cornélia Isler-Kerenyi (pp. 225–236) intends to show the importance that the figure of the muses had acquired at the time of the great poet and legislator Solon. Their role was not (or no longer) limited to inspiring poets, but to accompanying rulers and kings. Embodying the divine power of Zeus, they were on Earth to sing the praises of the rulers, and thus create a link between them and all citizens. Through the analysis of a painting by Rubens, and two earlier geographical maps, Victor I. Stoichita (pp. 429–438) shows for his part how the evolution of the representation of deity Europe, alternately triumphant and then vulnerable, reflects the unfortunate fate of a project of unification that prevailed in the 16th century, which was brought to an end by the Thirty Years’ War. It invites reflection on the place of Europe after the fall of empires.	Comment by Young, Naomi: Capitalize
Art is also a doorway to a deeper understanding of human nature. Emilios Christodoulidis offers (pp. 87–95) a reading of the Poem of Force, by one of Supiot’s favorite contemporary philosophers, Simone Weil. The text is an essay on the Iliad, written at the beginning of the Second World War. The author insists on her beautiful account of Greek heroes’ submission to necessity, where their humanity is revealed by their experience of vulnerability. Christodoulidis reads Weil’s contribution, and the epic itself, as “strung between two poles”: in a phenomenological way, submission to force and to death as its possible consequence are irremediable and as such tend to “objectify” the oppressed, but they also make her individuality appear. This yielding of one to another also unveils a situation of reciprocity and consideration for what will soon be lost, and sparks the attention on the attachment to life of the ones who “are not dead yet.”  
Mohammad Ali Amir-Moezzi (pp. 17–28) offers a captivating account of the fate of the Iranian Malamiyya or “Path of the Blame,” born in the 3rd century AD in the province of Khorassan, based on excerpts of Persian poetry. The tradition of the Blame is based on an idea of pure sincerity of the faith. All along, it was intended to guide individuals towards true spiritual devotion, against the pleasures that would stem from the accomplishment of pious acts. But it was also a reaction towards an emerging elite whose ostentatious piety had become a sign of social success. At first, the Path required followers to remain invisible. When this was not enough anymore, they turned into effrontery: they had to hide their spirituality under unpleasant covers. The movement inspired later authors: the disguise of reality, in particular the use of a polysemic vocabulary of debauchery to describe the depth and sincerity of the faith was a central feature of the work of Hafez de Shiraz and other great poets of the 13th AD. When it turned that the polysemy was lost and only the spiritual meaning of the texts endured, that the symbolism had vanished, mystics turned to a last strategy to affirm the sincerity of their spiritual commitment: pure and simple exposure of the most secret and divine truths.
Integrity is also at the heart the very personal essay of Sudhir Chandra (pp. 71–76). He illustrates how the fate of Gandhi, ironically assassinated by his own people after decades of fight to make Indians and humankind freer, as much as the one of other leading figures of wisdom as Socrates or the Christ, gives some credit to a proverb Supiot used once in a letter he wrote to him. That “No good deed should remain unpunished.” 
But language is not only an essential medium through which culture is revealed and communicated. It has the power to shape reality, for better or for worse. It is constraining and liberating. On the basis of work by another inspiring Indian thinker, the “scribe of traditions” Anupam Mishra, Annie Montant (pp. 309–318) demonstrates how language reflect the relationship between humans and their environment. The contemporary uniform novlanguage, imposed nowadays everywhere in the world, has notably as effect to make ancestral languages and practices invisible. By doing so, it also makes disappear the harmonious and respectful ways people had articulated their bond to the environment. With Mishra, the author calls for a reconnection with these inspiring traditions and more generally with the knowledge of actors on the ground, besides the one of experts, which prove so often to be disincarnated. 
Jean-Noël Robert (pp. 369–378) tries to answer the iconoclast question Supiot once asked him: is English a sacred language? He answers positively, for several original reasons. First, thanks to its “latinization” it has become the language in various scientific fields, like oriental studies. Second, it was used to write the famous King James Version of the Bible that still serves as the reference in many parts of the world (and might have influenced how Christianity developed there). Third, its dual (Latin and Anglo-Saxon) composition—or the rejection of such—has been conducive to the emergence of new paganist movements. Last but not least, it has been the language of Shakespeare, whose work has acquired a sacred value in many parts of the world, including through “hieroglossical” receptions in Africa. 
And then one needs interfaces to organize the concert of languages. In his paper, Roger Chartier (pp. 77–86) describes the art of translation, in its various modalities—copy and reproduction, interpretation, adaptation, cultural appropriation, … He shows that if translation always fails to give an access to the original language and meaning, it is nonetheless the only medium through which the “untranslatable” in language, in cultures, in the Other, can at least be approached, be made visible. 
III. Law as Indispensable “Third”: Perfectible Social Construct and Guide for Action
The law as a particular, normative, and authoritative form of language, found everywhere but never identical, is given special attention by the authors of the liber amicorum, and this is no surprise given Supiot’s incomparable legacy to the field. Law reveals itself as an elaborate object of civilization, over which and through which another, complementary concert, rooted in cultures and traditions, can be performed. The richness comes here from the force of the legal rationality (homo juridicus vs. homo economicus). “Legal pluralism,” inside and outside national boundaries, proves a source of challenge and inspiration alike.
In his essay, Pierre Maréchaux (pp. 299–308) analyses the Shâhnâmé by Persian author Ferdowsi. He shows that through the story of the sparkling king Keyouman and of his successors, it is in fact the story of the appearance of law as a human creation that emerges. The original link between Justice and transcendence is progressively lost. Law starts to resemble the image of its creator: imperfect and susceptible to perversions. At the same time, it proves indispensable to make humans coexist; they who are always tempted, whose soul can fall in love with their own selves.
Matthieu Forloudou (pp. 181–190) digs into the existing conceptions of the body found in the Japanese culture, and in particular the very rich legal language. The latter enshrines multiple concepts to describe comparable realities thanks to a history of reception of foreign cultures (mainly the Chinese and the western). The body is alternately considered as a homogeneous living entity and as an “object,” distinct from the (legal) person. But it is also described as a “subjective body” that precedes the reach of consciousness and as the state of being in this body, “the body in action.” Noting that these concepts allow to depart from the limiting Cartesian distinction between mind and body, he wonders If they could inspire a reflection on universally shared rules regarding the body, devoid of the risks of instrumentalization that the western notions carry with them. 
Aiqing Zheng (pp. 449–451) offers the reader some notions on the origin of the Chinese characters used to describe the world of work and social law. He shows the beauty of a language that works with ideograms and “logical aggregates.” The short piece gives us the willingness to dig further into the consequences the original meaning of each component of sign can have on the Chinese concept of social law. Jeseong Park (pp. 359–367) writes about the way notions like the “homo juridicus” or “governance by numbers,” developed by Supiot, have been successfully introduced, including through the author’s own work, in the Korean legal thought realm. He shows that these concepts are useful to understand and interpret contemporary evolutions in the Korean society. 
Authors insist upon the crucial role of legal experts, in a context of pluralism, to connect legal systems and to make the law accessible and intelligible. In his paper, Abaher El Sakka (pp. 141–152) shows how several sets of legal rules coexist in Palestine. He traces their origin in a complex history of religion, customs and colonization. Through the example of honor crimes, he shows the difficult task of the jurist, bound to master and make this sometimes seemingly incompatible rules enter into a fruitful dialogue. Suleiman A. Mourad (pp. 319–329) demonstrates the crucial role that Muslim jurists have played in history to align the words of god to the realities of their times. He points out the multiplicity of schools, in both the Shia and Sunni world, their various opinions on who is the authorized interpreter, what is the text to be interpreted and through which method of interpretation. Despite the lack of theological unity, he notes the crucial role of intermediaries that jurists have played—making revelation available to the people.
Like Supiot in this work, specialists in European and American economic and social law take a nuanced view of their respective disciplines. The existing legal framework has undoubtedly contributed to the advent of the Total market. However, they remain hopeful—“where the danger is, also grows the saving power” (Hölderlin).
Echoing a piece by Supiot entitled “Why labour law?”, Samuel Jubé (pp. 237–248) offers a comparable account on the raison d’être of the droit comptable (“accountancy law”—of which there is no equivalent in the English-speaking world). It has become, the author argues, a “law of the accountants” and therefore jurists have been set aside because of the dominance of corporatism and technicity, and the legal corpus has often been put at the service of the short-term goals of private investors. He nonetheless pleads for the development of an autonomous legal discipline, in order to increase the democratic control of citizens—through the law and the obligations it imposes—on accountants themselves and the economy at large. 
Petros Stangos (pp. 417–428) offers a critical appraisal of social clauses introduced in bilateral trade treaties signed by the EU and its commercial partners. The contribution describes the careful approach taken by the EU, notably because of legal constraints and questions of competence. The fact that these clauses are never found with (quasi)-judicial and arbitration processes leading to potential sanctions seem to undermine their effectiveness. More generally, the author wonders if the EU should not be more honest about the clauses’ purposes: bringing some social peace along civil society more than fighting social dumping. He still considers that if used more carefully and regularly, they might play a role in piecemeal bringing about the respect of labor rights—and subsequently environmental rights—worldwide. 
In his text, Adrian Goldin (pp. 213–223) describes contemporary evolutions of the world of work. He notices that these transformations—of which platform work offers a particularly striking example—are actually in line with preexisting tendencies of fragmentation. The “de-standardization” that comes with the progressive loss of prominence of the typical employment relationship, through intermediation, casualization, intermittency, has long been underway. What is new is the escape of work outside labor law in its entirety, because of the generalized use of service contractors in highly industrialized countries and of the rise of informality in countries of the Global South. The author witnesses a proliferation of particular labor regulations on the one side, but on the other, a tendency towards universalization in social security. His preference goes for the latter, following the ideas of Supiot and al. in Au-delà de l’emploi: for a social protection attached to the professional status and not to each contract, with a base of protections for all workers.  
“Among the many things we have learned from the scholarship of Alain Supiot (…) is that a consideration of the ‘juridical’—the realm of legal language and practice—must be a part of all projects seeking to understand modernity and its consequences”: in his thought-provoking essay, Simon Deakin (pp. 113–122) examines the relation between the Anthropocene and modern laws, more specifically capitalist laws, that have facilitated the advent of this age of domination by men on nature and other men. One should not fall into forms of positivism (legal field disconnected from the real world) or into materialism (reduction of law to a mere reflection of the real world), he argues. Neither of the two are accurate descriptions of the interdependency between law and social reality. Similarly, albeit one should not lose sight of the fact that some legal categories and rules have made the destruction of the environment possible, we should not either abandon the perspective to transform our modern laws to counter the damaging effects of capitalism understood as “a way to organize nature.” Labor law as legal corpus and discipline, and the work of Supiot in particular, are examples of the power of law to (re)shape social reality.
As much as the dialogue between cultures, the one between legal orders require its own translation tools. That might very well be the first task of comparative law. Building on an analysis of the right to be informed of the content of an enterprise’s project and to object to it, offered to workers in US and German law, Matthew Finkin (pp. 169–180) shows that both systems offer very different solutions. In the US the priority is given to the property of the owner. Hence the workers are nothing but human resources. In Germany they are offered extended (though not unlimited) rights to participate in the control of work’s content. Finkin draws a parallel with Supiot’s comparison between the despicable globalization (uniformizing, science and capital driven, inspired by Condorcet) and the desirable “mondialisation” (context-sensitive, not less based on reason, more anthropological, inspired by Montesquieu). Building on Montesquieu’s  Lettres persanes, the author argues that the purpose of comparative law might be to “make it possible for human beings to cure themselves from their own prejudices.” 	Comment by Auriane Lamine: I am using the French spelling of this word in the whole text. Thanks!	Comment by Auriane Lamine: 
A renewed understanding of the role and operation of international comparative law—the study of how international law is received in national legal orders—could be drawn from the work of Vico, and in particular of its conception of the “droit des gens,” claims Samatha Besson (pp. 49–60) in her contribution. Vico’s account forces us to question some traditional dichotomies that usually pervade the field and law in general: between positive law (as product of the will and of reason, tied to a context) and natural law (as embedded in morals, with a universal potential), between reason and history as potential sources of legal authority. Besides, Vico’s work had intuited the recent evolutions of international law which has become not only a law “between people”—“inter-national”—but also a law “of the people”: today it encompasses the study of a variety of legal relationships: private-private, private-public, public-public. Vico sets the stage for the idea of a “contextualized universality of norms”:  his “droit des gens” gets its force and legitimacy from the fact that it is the product of customs, from what stems as common in the diversity of legal practices. And its legitimacy is built and reinforced by the practice of international comparative law, which allows to overcome recurrent criticisms—that it would produce cultural relativism or imperialism.
IV. From Globalisation to “Mondialisation”: Academia as Incubator of Social Change
The force of the neoliberal paradigm is that it has made us lose sight of the richness and diversity of the solutions that people around the world have developed to solve the most pressing issues they were faced with. But does the dialogue between cultures, languages and laws suffice to resist its expansionism? Not if it does not aim at allowing all peoples to fulfil themselves in their singularity, without renouncing to identify what is universal in the human experience, id est what links us, and to draw from it some shared values and directions. Supiot has framed this equation as one between globalization and “mondialisation”[footnoteRef:8] Contributors to the book elaborate on his proposal. [8: 	.	MONDIALISATION OU GLOBALISATION ? LES LEÇONS DE SIMONE WEIL (Alain Supiot ed., 2019).] 

The French concept of “mondialisation” has no equivalent in the English language but could be translated by “worldization,” says Pierre Musso in his contribution (pp. 331–342). It describes a new relation of humans to the world that appeared at the end of Medieval times when men started to explore, to push the boundaries of their own universes, he argues. In parallel, thinkers started to envision themselves as creators of these universes they wanted to better understand. When in the old mundus or cosmos, the human being was inside a finite world he was passively contemplating. Modernity brought “mondialisation”: a new way to think humans’ relation to the plurality of worlds, that came with the progressive expansion of their sphere of power and knowledge, until today. He pleads for a new phenomenological concept of “être au monde”—where humans are neither observers nor makers of the universe, but are in an interdependent relationship with it. He then turns to comment and nuance the idea, developed by others, that while globalization entails subjection of every people to a western-driven capitalism, mondialisation would consist in the positive endeavor to make always more people adopt common, desirable, ethical perspectives. Both might be intertwined, he argues, and reveal narratives on power, of the conquering State, or of the conquering corporation. He however leaves the question open: could we replace the spherical (thus uniform) image of globalization by a representation of mondialisation as a polyhedron: a unity of people that maintains their diversity. 
In his contribution, Jose Emilio Burucua (pp. 61–70) takes us on a world tour, through centuries of history, to test a new definition of civilization, inspired by Elias, Goody, Diagne, and Cassin, that would have universal value. A civilization, he argues, using many examples, would appear when passions of war are tamed by institutions; when people discover the pleasure of the superfluous; when people compose poetry and when they develop translations from languages to others. He pleads for the advent of a new version of such a civilization to counter the wounds that capitalism had provoked all over the world.
At the institutional level, Mireille Delmas-Marty (pp. 123–130) describes the true metamorphosis that one should undertake in order to build a world-government. The endeavor could be inspired by the European project. The latter was based on the development of legal tools that made seemingly irreconcilable poles—interstate and supra-state, soft and hard law, general and particular world visions—coexist. In the face of an unescapable globalization, which brings independence of all fates and trajectories, Europe still struggles to define its core values, torn between its economic and human rights constitutions. Still the original project could serve as a compass to make a new “mundiality” emerge, respectful of the dimension of complementarity among societies and the diverse visions of humanity. 
But challenges to the project of “mondialisation” are many. They all relate to the difficulty of connecting the universal to the particular. In his essay, Mark Freedland (pp. 203–212) offers an interesting parallel. He first reminds the reader of how Supiot has acutely theorized how the utopia of a Total market has, since the end of World War II, but even more after the Thatcher era and more recently the 2008 financial crisis, threatened the idea of social justice that was enshrined in the Declaration of Philadelphia. He then argues that as much as the pursuit of social justice was associated with a project of desirable “mondialisation” (in the sense of Supiot), the total market utopia brings about forms of “de-mondialization,” of which Trumpism and the Brexit are two very eloquent illustrations. 
A closer look at real working practices and norms might demonstrate that legal categories presented as universal by international organizations are not always appropriate, and can be counterproductive in a fight for empowerment, notably in the global South. Ousmane Oumarou Sidibé (pp. 403–415) deconstructs the prejudices that many labor law scholars and rulers have on what is referred to as the informal economy. The dominant conception, he argues, is Manichean: the informal economy is a pathology and should be eradicated through “formalization” understood as a mainly repressive process. Yet the informal sector is far from homogeneous, especially in Africa. First one finds an informal sector in a more usual sense, in which main aspects of the working relations are regulated by customary law. More knowledge of its characteristics and support to collective actions would help workers get more protections. Besides, there is an informal sector connected to the exercise of ancestral crafts. There, forms of communitarian solidarity prevail and ensures everyone is safe and gets access to livelihoods. In none of them, the author defends, would it be desirable to impose the respect of labor law in all of its sophistication. It would be more about recognizing the fact of legal pluralism and developing a labor law that is compatible with the particularities of informal work—only that way would the rules have a chance to become effective.
In turn, Supriya Routh (pp. 379–389) offers an alternative to what he calls Supiot’s “interpretative heterogeneity” of human rights as response to the risks (messianism, particularism, scientism) that comes from the attempt to impose a western-centered human rights agenda to the whole world. He offers instead a “two prong international legal entitlement agenda,” based on the concept of dignity on which human rights are built. While the individualist nature of human rights would be kept, they would serve as “evaluative units” in the Senian sense, not as purely normative constructs. A number of rights would remain purely universal but the other entitlements would not pertain to the human rights realm and would be based on the idea (also inspired from the human rights rationale) that people have a human right to heterogeneity. This means that their entitlements would be protected from the interference of others and that they would be the product of a positive involvement of everyone. Domestic regimes would be evaluated on their capacity to ensure that these limits are respected.
Anyhow, if mondialisation is to grow through an active dialogue between cultures and civilizations, it can and it should be initiated inside the scientific world. This dialogue might become a task for “intellectuals,” in an upgraded sense like the one developed by Yehouda Shenhav (pp. 391–401) in his paper. Building on the heritage of J. Benda, the text is an appeal to revise the notion, which would allow reshaping the relation between science and politics in the same breath. This type of intellectual, of whom Simone Weil offers the most convincing example, has built a legitimacy in an academic field but uses it as a leverage to get involved in real world’s debates. For this she should not represent people but ideas, adopting a “sense of the possible” to disturb the status quo. To do so, she needs an access to the public sphere. 
The dialogue is often lead by enlightened research administrators, like the great founder of the Maison des Sciences de l’Homme in Paris, Clemens Heller, described by Joachim Nettelbeck in his piece (pp. 347–358), whose success can be attributed, the author says, to the display of a set of complementary qualities: imagination, general knowledge of the field, openness,… But most importantly, against contemporary standards pushing for obsessive forms of control, they are able to develop trust in their partners, allowing for the efficacy of administrative routines to play for and not against the flourishing of imagination. It also needs adequate places and times to take place and be fruitful. Etienne François shows how (pp. 191–202) his timely stay at the Institut des études avancées (IEA) de Nantes—founded by Alain Supiot and at which many of the authors of this Festschrift have spent some months—and of the IEA’s following support, has allowed him to give birth to his long-time fostered project on “European collective memories.” The latter are, he says, “beliefs relying on a selection and normative perceptions of the past.” They, as much as civilizations themselves, meet and exchange: what emerges from the process is, here again, the interdependence of peoples’ fates and histories.  
Without a doubt, Supiot plays a role as a pathfinder in this project of pluralist refoundation. He is a tireless purveyor of ideas. He never ceases to create bridges between researchers from all over the world, regardless of their disciplines. He is not only advocating for but developing in practice, paving the way for, an agitated though fruitful concert of civilizations. This original book paying tribute to Supiot is the best proof of his boundless legacy.
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